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A Source Study of

“Instruction for

Teachers and Believers

(159:3; 1765-67)

by Matthew Block

his essay explores the relationship

between one section of The Urantia

Book’s “The Life and Teachings of

Jesus’—section 3 of Paper 159—and a

previously published book, Ledie D.
Weatherhead's Jesusand Ourselves,! which wasclearly its
main source. Itisthefirst in aseries of essaysand books|
am preparing which submit various sections and papers of
Part IV to a new method of study, that of comparative
analysis with their respective source texts. This approach
has been made possible by the recent discovery that much
of the content of hundredsof sectionsin Part IV wasderived
fromardatively small number of American and British books
published between the 1880s and the 1930s. It ishoped that
these source studies, which identify the source books and
their authorsand tracetheir textud parallelismswith materia
in Part IV, will contribute to a greatly enhanced
understanding of “The Life and Teachings of Jesus,” both
of itsindividual sectionsand asawhole.

My own eight-year-long experiencein studying these
sources and seeing how they were used, has allowed meto
appreciate Part IV inamoreacute way, not only asaportrait
of Jesus lifeand teachingswhichisunsurpassedin spiritua
power and narrative detail, but as a work of rare literary
intelligenceand skill. Having becomefamiliar with Part IV's
major references and many of its minor ones, | am better
ableto digtinguishthe origind from the derived el ementsof
the narratives, and to perceive how ingeniously these
elements were woven together. | now see “The Life and
Teachings of Jesus’ as a masterpiece of both originality
and adaptative creativity. It is the product of a stunningly
bold and independent writer who drew confidently and
artfully from the work of scores of 19" and 20" century
Chrigtianwriters, pooling their insightsinto anarrative that
enlarges upon the Gospels and reframes the whol e story of

Jesus with an amazingly new and intriguing cosmic-
theological explanation of hismissionand ministry.

Thefact that considerable portionsof Part IV (aswell
as alarge percentage of the rest of The Urantia Book) are
composed of closeand extensve pargphrasesof then-recently
published books, comesasasurpriseeventolongtimereaders
who havecarefully read theAcknowledgment on p. 1343 and
who consider themsel ves knowledgeabl e about the origin of
the Jesus papers. Indeed, my pursuit and discovery of the
sources has been accomplished as much by going against
thegrain of theavailableinformation ashy followingitsleads.
TheAcknowledgment credits*theminds of the men of many
races,” “more than two thousand human beings’ who “have
lived on earth from the days of Jesusdown to thetime of the
inditing of these revelations’ for providing “ideas and
concepts. .. andevensome. . . effectiveexpressions’ which
have enabled the midwayer author to “create the most
effective portraiture of Jesus' life....” Readersnaturally
infer from thisthat books, if used at all, played aminor role
as sources of suitable concepts and expressions. These
statements in the Acknowledgment, supplemented by
recent documents stating that the Urantia Papers were
hundreds of years in the planning,? ensure that virtually
no one would guess that late 19" and early 20" century
publicationsfromtheliberal Protestant, English-speaking
world provided thelion's share of direct sourcesfromthe
post-New Testament era.

For sixty-five yearsthe vast and intricate connection
between the Jesus papers and Anglo-American Protestant
literature could have been investigated rather easily, in spite
of the vaguely worded Acknowledgment. When “The Life
and Teachings of Jesus’ first appeared (in the mid 1930s,
according to a first-hand account®) the source books I've
found were readily available and widely read by Christian
students and scholars in America and Britain. Why, then,



has this connection only recently begun to be detailed?
Onecanonly surmise. Apparently, few if any of the Forumites
were serious students of contemporary Christian literature,
and if any of them were, they were handicapped by not
being ableto scrutinizethe papersfor long periodsat atime
or take them homefor comparative study. By thetime“ The
Lifeand Teachingsof Jesus’ was published asacomponent
of The Urantia Book in 1955, the sources, which had been
so popular earlier in the century, were eclipsed by the
emergencein the Protestant world of neo-orthodoxy, atrend
of thought which scorned liberalism’s concepts of Jesus,
God, human nature, religion, modern culture, and thechurch,
the very type of concepts which the author of Part IV so
freely incorporated into the narratives.* Further, older
Christian scholars in the third quarter of the 20" century,
who still would have been able to recognize many of the
sources, either had never heard of The Urantia Book or
refused to take serioudy an academically unaccredited book
withreveatory claims.

Inany case, whiletheinspirationa purposeand value
of “The Lifeand Teachings of Jesus’ has been appreciated
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by itsreadersfrom the day thework wasmade available, its
anatomy as an ingenious literary composition is only now
coming to beexplored. | am grateful for thisopportunity to
take one of the first steps into this previousy uncharted
territory and to share my findings with my fellow Urantia
Book readers.

Jesusand Ourselvesand L edlieWeather head

Ledie D. Weatherhead's Jesus and Ourselves: A
Sequel to ‘ The Transforming Friendship’ has been chosen
as the subject of the first source study because its
straightforward relationship withasinglesectionin Part IV
lendsitsdlf wdll for presentationinamagazinearticle. Severa
other source books are used in a more piecemed fashion,
their content being spread throughout anumber of different
sections, but Jesusand Ourselvesisone of thebookswhose
use is confined mainly, though not exclusively, to one
section. Moreover, the book is the primary factor in the
section. Many other sectionsin Part 1V are dominated or
determined by a single source book (either the New

Testament or amodern source), but aconsiderable
number of sections appear either to combine more
than one source or to have used no direct sourcein
biblical or modern literature. Aswith severd other
books which dominate a section or paper, materia
from Jesus and Ourselvesis drawn in consecutive
order; the culling and paraphrasing begins on the
first page of thefirst chapter and proceeds more or
less continuously from there. Because thewriter of
Part 1V, in characteristic fashion, retainsmuch of the
source author’swording, | was abletoidentify this
book as a source within afew minutes of browsing
through its pages. | found Jesus and Ourselvesin
November of 1996 at asecondhand book and record
shopin Manchester, England whilevisiting Urantia
Book-reading friends.

Jesusand Oursdlveswaspublishedin 1930 as
the sequel to Weatherhead's first book, The
Transforming Friendship: A Book about Jesusand
Oursdlves (1928). Itseighteen chaptersarerevisions
of sermons Weatherhead preached to his
congregation a Brunswick Wesleyan Church in
Leeds, acity in the north of England. Many of the
chapterswereoriginaly published in TheMethodist
Recorder and in The British Weekly. Weatherhead
thankshis* Friday Night Fellowship,” agroup made
uplargely of studentsfrom the University of Leeds
“whose honest, fearless, and sincere thinking is
constantly a stimulus and help to my own,” for
discussing some of the chapters with him.5

Weatherhead's central message, as he writes
in the prologue, is that “ Jesus can beto usin this
twentieth century a rea persona friend.”® Heis
emphatic in affirming that “ Chrigtianity is Christ.
Chrigtianity’s greatest appedl is Christ. The man



whofindsthat Chrigtianity giveshimall heneeds. . . knows
that satisfaction is derived, not from any way in which
organized Chrigtianity is presented to him, not in thelogic
of the creeds, notinritua or ceremony, but in the offer of a
personal relation between the soul and Jesus Christ.”” Each
chapter extolsan aspect of theway of Jesusand encourages
thereader to becomeinspired and transformed by thisloving
but inexorable Friend, so asto meet thetrialsof daily lifein
amore Christlike way. In common with other preachers of
the past and present, Weatherhead uses Bible passages,
anecdotes, poetry, humor, and contemporary research and
literatureto illustrate histhemes. He credits his sources by
name, and nowhere in the book does he claim, or lead the
reader to suspect, that he'd received any of his ideas or
insights by unusua means.

Ledlie Dixon Weatherhead (1893-1976) was 37 years
old and a Methodist minister when Jesus and Ourselves
was published. In 1936 he moved to L ondon to becomethe
well-known minister of the minister of the City Temple, the
only non-Anglican churchintheCity of London (London’s
financial digtrict). He reached the height of his fame as a
preacher and writer in the 1950s, when hewas characterized
by the General Secretary of the British Council of Churches
as “amost a household word in the English speaking
Protestant world.”® One British scholar recently described
Weatherhead as “a popular and controversial author,

preacher, lecturer and counsellor who was a pioneer in
relating psychology, religion and healing in the twentieth
century.”®

| havefound no evidencethat Weatherhead ever knew
about the Urantia Papers or was connected with the Forum
inany way. The only link I’ ve been able to trace between
Weatherhead and Dr. Sadler is that Weatherhead's well-
known 1929 book, Psychology in Service of the Soul, is
listed, with nineteen other books, asareferencefor Chapter
73 (“Religious Thergpy”) of Sadler’s1936 book, Theoryand
Practice of Psychiatry.

159:3 an Adaptation

Assuming, then, that Jesus and Ourselveswaswritten
before, and in complete independence of, Part 1V's
“Ingtruction for Teachers and Believers,” the latter text can
be seen as the product of a conscious adaptation of the
former. Indeed, the section appearsto have been crested asa
vehicle for incorporating material from Weatherhead. The
project whichtheauthor of 159:3 gpparently set for hinvhersdf
wasto draw material from Weatherhead' s 20th century book
of sermonsand convert itinto aheretoforeunrecorded (i.€.in
human literature) instruction, “[summarized and restated in
modern phraseology,” given by Jesus himself during an
evangelica tour of the Decapolisinthe summer of A.D. 29.

From what | can tell, New Testament scholars are
unaware of such atour of the Decapolis, which occurred,
according to The Urantia Book, between the
Transfiguration and the period of hisPerean ministry. Only
in Mark 7:31 is mention made of Jesus passing through or
near the Decapoalis. “ And again hewent out from the borders
of Tyre, and came through Sidon unto the sea of Galileg,
through the midst of the borders of Decapolis.” The
succeeding passages in Mark report an incident in which
Jesus heals a deaf-mute (Mk 7:32-37), and then feeds four
thousand people with seven loaves of bread and a few
small fishes(Mk 8:1-9). But the preamble of Paper 159 (“The
Decapolis Tour”) pointedly states. “ Throughout this tour
no miracles of healing or other extraordinary events
occurred” (159:0; 1762).

The preambl e d so describes how the four-week-long
Decapolis tour was organized: Jesus directed each of the
apostles to pair off with one of the twelve evangelists, to
lead twelve groups of missionaries who would labor in
various cities and towns of the Decapolis and surrounding
areas. Each group worked independently of the others and
received occasional visitsfrom Jesus. Thefirgt five sections
of Paper 159 recount five episodes in which Jesus visitsa
different group and deliversasermon, adiscourse, or some
other form of instruction, usualy in response to aquestion
froman apostle or adisciple.

Sudentsof the New Testament recognizethat sections
1 (“The Sermon on Forgiveness’) and 2 (“The Strange
Preacher™) enlarge upon Gospel episodes and discourses,
which Matthew and Mark record as having taken place in



Capernaum.’® Section 1 derives from Matt. 18:12-35 and
10:8, Mark 9:33-37, and Luke 9:46-48 and 15:4-7. Section 2's
Gospd sourcesareMark 9:38-41 and L uke 9:49-50.

Sections 4 (“The Talk with Nathaniel”) and 5 (“The
Positive Nature of Jesus' Religion™), like section 3
(“Instruction for Teachersand Believers”), are adaptations
of material from early 20"-century books regarding the
modern use of the Bibleand theteachings of Jesus. (Sections
4 and 5 will be treated in later source studies.) Section 6
(“TheReturnto Magadan”) providesdetailsof the progress
of the Decapalis tour which are intrinsic to the origina
narrativeof Part V.

Each of thethree sectionsderived from modern sources
frames the teachings of Jesusin adifferent way. Section 4
puts Jesus answer to Nathanidl’s question in quotation
marks, giving the impression that a direct trandation/
transcription of hiswordshasbeen
provided. Section 5 discusses
Jesus' teachings in essay form,
referring to Jesus in the third
person. “Instruction for Teachers
and Believers’ employs the less
commonly used device of
presenting Jesus speaking in the
first person but not in quotation-
marked sentences. A few other
sections in Part IV use this
technique, e.g. 133:7.

HowtoRead theParallels

Tofacilitate the comparative
study of Jesus and Oursdves and
“Instruction for Teachers and
Believers,” a two-column chart
displaying thepardlelsappearsbelow. Thesearethepardlds
I’ve been able to determine as of February 2001, after three
close readings of Weatherhead during which | found the
obvious correlations first and the subtler or more oblique
ones later.

On theright column is the complete, sequential text
of “Ingtructionfor Teachersand Believers.” A smal numeral
precedes each of the section’s fourteen paragraphs. An
underlined numeral (e.g. 2) indicatesaparagraphwhich, in
the original 1955 printing of The Urantia Book and in all
subsequent editions, is separated from its preceding
paragraph by morethan oneline.

On the left column are the passages from Jesus and
Oursdvesand, inafew cases, fromtheBibleand TheUrantia
Book which parallel segments of “Instruction for Teachers
and Believers.” Passages from the Bible and The Urantia
Book areprinted in smaller typeto distinguish them visua ly
from the Weatherhead material. Certain portionsof the Jesus
and Ourselvesexcerptsarea so printed in smaller typewhen
of secondary importance to the grasping of the paralels.
The passages from The Urantia Book are identified both

Thefact that consderableportions
of Part IV (as well as a large
percentage of the rest of The
Urantia Book) are composed of
cose and extensve par aphrases of
then-recently published books,
comes as a surprise even to
longtime readers who have
carefully read the Acknowledg-
ment on p. 1343 and who congder
themsalves knowledgeable about
the origin of the Jesus papers.

by paper, section and paragraph (e.g. 141:7.10 means Paper
141, section 7, paragraph 10) and by their Urantia
Foundation-edition page numbers. The page numbersgiven
at the end of each Weatherhead passage are from the 1930
Epworth Press edition.

In presenting the Weatherhead passages, I've usualy
excerpted not only thesentencesthat directly paralel materid in
159:3 but enough of the paragraphsin which they occur so that
the reeder is provided with more context. In each pardld row |
have tried to dign the ssgment of 159:3 with the line in the
Weetherhead paragraph wherethedirect pardle begins. It was
impossible to do this with perfect exactitude, however, so the
reader should study the left and right passagesin the pardld
row tojudgefor himhersdf wheretheexact pardld occurs.

Because Jesus and Ourselves was used so
consecutively, the left column of the parallel chart reads
more or less coherently. It would
profit thereader to read thiscolumn
fromtop to bottom beforestudying
theparalld rows, to get the gist of
Weatherhead's discourses and a
sense of his writing style. (Note:
The notation [cont’d] means that
the successive passages from
Jesus and Oursdlves follow each
other directly inthe book, without
intervening words or sentences.
Thenotation[cont’d from above]
means the same thing, except that
the consecutive textua passages
from Weatherhead are separated
from each other in theleft column
by one or more other passages.)

The chart features only the
portions of the Weatherhead text
that were chosen by the author of 159:3 for incorporation into
the section, but a full understanding of the author’s sdlective
use of Jesus and Oursalves can be had only by reading the
entire book, to study the portions that were not used as well.
Therefore, thefull text of Jesusand Oursaves has been made
available on The Urantia Book Fellowship's Web site:
www.urantiabook.org.

Asyou study the paralldls, reading each paralld row
from left to right, observe how artfully the adaptation was
done. Notice not only the similarities between the parallel
pairs but the deviations. See how the author variously
condenses, revises, refines, supplements, and even does
word plays on the Weatherhead passages. Observe how
someof theparalelsaremore conceptua thanverba. Notice,
too, how acoupleare purely verbal and not conceptudl, i.e.
they hinge on shared words aone. Then, after focusing on
all these details, appreciate the adaptative work asawhole.
Observe how the author, while having scrupulously
adhered to the generd train and sequence of Weatherhead's
text, has invested the derived material with a distinctly
different character.



THE CHART

Jesus and Our selves

“Instruction for Teachers and Believers’

I. JESUS RESPECT FOR OUR
PERSONALITY (27)

There are at least four ways in which
one man can impose hiswill on another....
Let us see how Christ regarded these four
methods.

First of al, think of physical power.
Jesus must have been in touch with
resources of physical power which no one
else could tap.... He could end oppression,
He could give men justice; and it might be
argued that, if Hisaim were good, the use of
this force would have been legitimate. Yet
the striking thing is that, out of respect for
man’spersonality, Jesuswill not try towin
even arighteouscauseby for ce (27-28).

| have seen a picture called *Victory’
which shows a hill-top, a standard floating
proudly from aflag-staff, acaptain standing
with uplifted sword among the remnant of
his followers, and the bodies of the beaten
enemy lying around. Many would like to
pictureintheir mindsthevictory of Godlike
that (34).

3. INSTRUCTION FOR TEACHERS
AND BELIEVERS

1 At Edrei, where Thomas and his
associates labored, Jesus spent aday and a
night and, in the course of the evening's
discussion, gave expression to the
principles which should guide those who
preach truth, and which should activate all
who teach the gospel of the kingdom.
Summarized and restated in modern
phraseology, Jesus taught:

2 Always respect the personality of
man.

Never should arighteous cause be promoted
by force;

Spiritual victories




Jesus and Ourselves

“Instruction for Teachers and Believers’

[cont’d] They think of Him with all His
enemiesunder Hisfeet. | doubt if ever they
will be. For in the heaven of heavens they
will be standing by His side with you and
me, captured, bound, broken down—by a
willing responseto love (34-35).

It seemsto me that the greatest contribution
we can make to our age is to show forth the
power of God in our own lifein such away
that, astheleaven spreads, thosewholead in
industry and State will gradualy begin to
believe in the efficacy ofcSpiritual power;a
power greater than any released by devices
madeonly by theintellect (201, italicsadded).

Turn, secondly, to the method we call
personal psychic force. Think to what a
degree Jesus possessed this!... Are we
surprised to hear oneman say toHim, ‘1 will
follow Thee whithersoever Thou goest’?
We are not surprised at that, but it is with
tremendous appreciation that one notices
the way in which Jesus deliberately stands
away from men, asit were, in order that they
may not be persuaded merely by the
magnetism of His personality, hypnotized
into decision (29-30).

Thefirst and crudest [way in which one
man can impose his will on ancther] is by
the use of physical force, supposing one
man is stronger than the other (27).

Turn, thirdly, to the method of mental
superiority.... Might He not have brought
to bear on Hisfollowers such an enormous
weight of evidence that they would have
been mentally unable to acquiesce in
anything else but His will, or in any other
way but Hisway? (31)

It is most impressive to notice that Jesus
never crushed men’s minds by the sheer
weight ofargument,»which they had no
trained faculty to disentangle or co-ordinate
withtherest of their mental background (31)

can be won only by.Spiritual power,

Thisinjunction against the employment of
meaterial influencesrefersto

psychic force

aswell asto physical force.

Overpoweringdarguments and mental
superiority

are not to be employed to coerce men and
women into the kingdom.

Man’'smind isnot to be crushed by the mere
weight of logic

or overawed by shrewd eloquence.




Jesus and Ourselves

| “Instruction for Teachers and Believers’

Condder, fourthly, themethod of gppeding
to emation. Emotion isamuch misunderstood
thing. To some peopleit isathing to bedreaded
and distrusted. Do not let us despise it. No
venture of the soul ismadewithout it (32).

Jesus preeching was S0 effective because of his unique
persondlity, not so much because of compelling oratory)
or emotional appeal. Jesus spoke directly to men’'s
souls. He was a teacher of man's spirit, but through the
mind (141:7.10; 1594).

While he made no apped to human authority, he/did
gpesk directly to the consciences and souls of men. Though
he did not resort to logic, legd quibbles, or dever sayings
he did make a powerful, direct, dear, and persond apped
to the hearts of his hearers (145:3.3; 1632).

The second night of their sojourn a Gennesaret the
Madter again told the gpodies the parable of the sower and
added these words: “You see, my children, the gpped to
human fedings is trangtory and utterly disgppointing; the
exdusve goped to the intdlect of man is likewise empty
and barren; it is only by making your gpped to the spirit
which lives within the human mind that you can hope to
achieve laging success ... " (152:6.3; 1705).

[Jesus] used emotion—for instance, He
spokewordswhich kindled fear asno other
words can kindle that emotion—but, out
of adivine respect for human personality,
Henever pressed fordecisionwhileemotion
was at its height, nor coerced a submission
by an appeal to admiration, or pity, or fear
(33).

What a respect for personality! What a
divine restraint! What a majestic love! (35)

Between Him and the object of His passionate
longingisonly thefrail barrier of thehumanwill.
If Helifted so much asalittlefinger, our patry
defenceswould go down inruins, but, because
of this tremendous respect for our persondlity,
which reveds the eternd regtraint of God, this
great Lover of the soul will never beitsburglar,
butwill wait onthethreshold until weoursdves
riseandletHimin.‘Behold, Hesays ‘| gandat
thedoor and knock’ (35).

Behold, | stand a the door, and knock: if any man
hear my voice, and open the door, | will comein to him,
and will sup with him, and he with me (Rev. 3:20).

While emotion as a factor in human
decisionscannot be wholly eliminated,

it should not be directly appealed to in the
teachings of those who would advance the
cause of the kingdom.

Make your appeals directly to the divine
spirit that dwellswithin the minds of men.

Do not appeal to fear, pity, or mere
sentiment.

Ingppealingto men, befair; exercisesdf-control

and exhibit due restraint; show proper
respect for the personalities of your pupils.

Remember that | have said: “Behold, | stand
at the door and knock, and if any man will
open, | will comein.”




Jesus and Ourselves

“Instruction for Teachers and Believers’

Il. JESUS CONCERN FOR OUR SELF-
RESPECT (39)

Rightly or wrongly, | conceive self-
respect to be belief in one’'s own worth—
worth to God and worth to man. It may, of
course, abnormally develop until it becomes
pride, conceit, or arrogance;... (39).

[cont’d] ...or it may beminimized, making a
man dack, careless, and shabby in character
asindress (39).

‘The first thing to be done to help aman to
moral regeneration,” says Macdougall
[WilliamMcDougdl], thegreat psychologi<t,
‘istorestoreif possiblehissaf-respect’ (39).

If you are bound constantly to rebukeachild
for onefault which he often commits,... (43).

[cont’d] ...do praise him for other qualities
which he possesses (43).

Jesus will stop at nothing to give a man
back hissalf-respect (41).

[Itissoeasy towound aperson’ssealf-
respect, and again and again | have seen a
timid soul shrink right inside his shell
because there was a feeling of inability to
meet the thrusts of aquicker mind (42).

[cont’d] Jesus was very careful in this not to
wound men'ssdf-respect. Hewasnever sar cagtic
at theexpenseof smple-minded people(42).

It will beamark of aChrigtian society to
have a concern for people's salf-respect.... The
danger of unemployment, from ardigiousand
psychologica point of view, lieshere. It tendsto
undermineaman’ssalf-respect (45).

[?1['Y]ou must see God'swill inthejob you
are doing every day. If it cannot be
reconciled with God'swill, you must get out
of it.... Your work isserviceto the community,
and, if well done, isserviceto God ... If you

3Inbringing meninto the kingdom, do
not lessen or destroy their self-respect.

Whileovermuch sdf-respect may destroy proper
humility andendinpride, conceit, and arrogance,

thelossof sdlf-respect oftenendsin paralysis
of thewill.**

It is the purpose of this gospel to restore
self-respect to those who have lost it

and to restrain it in those who haveit.*2

Make not the mistake of only condemning
the wrongs in the lives of your pupils;

remember also to accord generous
recognition for themost prai seworthy things
inthelr lives.

| will stop at nothing to restore self-respect
to those who have logt it,

and who readlly desiretoregainiit.

4 Take care that you do not wound the
self-respect of timid and fearful souls.

Do not indulgein sarcasm at the expense of
my simple-minded brethren.

Benot cynica with my fear-ridden children.

Idleness is destructive of self-respect;




Jesus and Ourselves

“Instruction for Teachers and Believers’

are acabbler, be the very best cobbler you
canbe.... You aredoing Hiswill asmuch as
aminister or adoctor (219).

There was the widow with five children whose
husband had been accidentally killed.... [Jesus and
Ganid] did not cease their efforts until they had
found a position for the eldest boy so that he could
help in the care of the family (132:6.2; 1465).

Weshdl dwayshe God'schildren, and Hewill
guard our self-respect. We shall not be
frightened into submission either in heaven or
onearth (48).

[cont’d] The splendour of the beatific
vision may break our hearts by its glory—a
glory that may cause us pain, as even things
on earth that are ineffably beautiful cause us
pain; but the splendour of heavenwill dways
beour Father’sglory, and weshall dwayshbe
Hischildren (48-49, italicsadded).

111. JESUSAND OURTEMPTATIONS(53)

‘Lead us not into temptation’ is a petition
which most of us use every day in reciting the Lord's
Prayer, yet perhaps few of us have either understood
it or stopped to consider what it means. At their
face value the words suggest that God is the kind of
person who would deliberately lead us into
temptation unless we besought Him not to do so....

The reason why the words seem difficult is
that they contain a Jewish thought-form; an old

Jewish way of thinking which is unfamiliar to us ...
Thefirg thingtonaticeisthat the Jew could
not leave God out of anything that happened or
out of any processof themind. Far morethanis
the case with oursdlves, God was thought of as
playing apart intheeventsof every day. Where
weshouldsmply say,... (53-54, itdlicsadded).

[cont'd] ..."He went into the wilderness,’
they would say, ‘ The Spiritled Himinto the
wilderness' (54).

[cont’ d] Wherewe should say of amanthat he
decidedtoleavehomeandliveinanother land—
decided it, possibly, in response to his best
nature after consulting his friends and using

therefore, admonish your brethren ever to
keep busy at their chosen tasks,

and put forth every effort to secure work
for those who find themselves without
employment.®®

5 Never be guilty of such unworthy
tactics as endeavoring to

frighten men and women into the kingdom.

A loving father doesnot frighten hischildren

into yielding obedience to his just
requirements.

6 Sometimethe children of thekingdom
will redlize

that strong feelings of emotion are not
equivalent to

the leadings of the divine spirit.




Jesus and Ourselves
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hiscommon sense, or as some great adventure
of the spirit of aman who daresdl in response
to some mighty urgewithin him, pressing him
far beyond the limits of common sense,
prudence, or reason—... (54).

[cont’d] ...they would say, though the
mental processes might be the same, ‘ The
L ord spake unto him saying, “ Get theefrom
thy kindred . . . into aland that | will show
thee”’ (54).

V. JESUS AND OUR CONFLICTING

HUNGERS(77)

... The worldly man is as happy as he is able
to be, but he is not able to be very happy.... Like
a shell-fish, he manufactures his own shell, thinks
it is the world, and settles down....

Fortunately for him, God has not forgotten
him.... God has made him for something else, and
God has influences at work which can break up
that shell just as one might break a shell of a shell-
fish, and leave it on the shore of a boundless ocean.
The self-enclosed life that felt itself so safe and so
happy is awakened to the fact that there is another
world.... A certain mood creeps over a man ... and
[he] knows that he belongs to the Infinite and that
the finite can never mean complete happiness.

You notice that thisinvasion is marked
withasense of unhappiness. Theother world
inwhich we have lived isbroken up, and for
alittlewhilewe are betweentwo worlds, and
for atimetherewill beasuccession of conflicts
within the soul (79-80).

For some of us it will take along time to
resolve these conflicts by the very nature
of thelifewelive. For instance, we haveto
make our living, and do our businessin a
material world where the world of the
spiritual counts for so little.... @n Sunday
night we really do honestly and sincerely
desire God; by Monday night the lure of
lower thingsfillsall our world.

And that is why some people cometo
think of religion asnot real at all, but asan
emotional(fringeyon life (80-81, italics
added).

[cont’d] That isalso why, | think, so many
religious people are miserable. They
haven't resolved their conflicts.... Inaway,
they are not even ashappy astheworldling,
because the worlding, at any rate, has an
undivided mind and is enjoying his
pleasureto thefull (81).

To be strongly and strangely impressed to
do something or to go to a certain place,

does not necessarily mean that such
impulsesare

theleadings of theindwelling spirit.

7 Forewarn all believersregarding the
fringe of conflict which must be traversed

by all who passfromthelifeasitislivedin
thefleshtothehigher lifeasitislivedinthe

spirit.

Tothosewho live quitewholly within either
ream, thereislittle conflict or confusion,
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... Professor Drummond used to say
that if you are going to seek the Kingdom
of God you must seek it first, otherwise
you had better leave it alone. It means
putting the Kingdom first in every way:
thinking of your business in terms of the
Kingdom, of your friendsin terms of the
Kingdom. Then the whole of existencefor
you is an existence completely in a
spiritual world, in which you will have no
regrets, no lookings-back, and in which
you will find perfect self-realization, the
resolving of all conflicts, and the
harmony of acompletelife (82).

[So many religious peopl€] are ... not quite
satisfied that the spiritual world can bring
them more happiness than the material
world.... [T]hough they are honestly
desirous of becoming spiritual in mind and
heart, there are so many lookings-back, and
so many fearslest, after all, worldly people
arehaving abetter timeof it... (81).

XI.ISTHEWAY OF JESUSEASY ?(147)

Many sermons fail because they insist
on some obligation people must fulfil
more than they emphasi ze a power which
enablesthem to fulfil all their obligations
and have energy left to be quiet of heart
and radiant of soul (152, italics added).

Itiseasy enoughtotalk to [people and tell
them that theway of Jesusisultimately the
easiest and most rewarding way to live],
but they have the right to feel that talking
is easier than doing, and, though | cannot
givethemtheir answer, | believethat Christ
can, if they will listen to Hisvoice, avoice
that, in spite of our proteststhat Hisway is
too hard, comes to us down the ages,
saying quite clearly and definitely, ‘My
yokeiseasy and My burdenislight’ (150).

For my yoke is easy, and my burden is light
(Matt.11:30). (Cf. 144:8; 1627)

but al are doomed to experience more or
less uncertainty

during the times of transition between the
two levelsof living.

In entering the kingdom, you cannot escape
its responsibilities

or avoid its obligations,

but remember: The gospel yokeiseasy and
the burden of truthislight.
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[T]herearethousandsof wistful, lovablepeople
in our Churches who have never redized that
[the essential thing in Christianity is a
transforming friendship with Jesug], and if one
may say S0, they havea'try’ religioningtead of
a‘'power’ religion. They arefamiliar with creeds
and phrases; they have heard sermons and
lectures; they have read books and pamphlets;
they have been to Keswick™ and Swanwick;
andtheirfaces.. (150-51).

[cont'd] ...as they walk up the aisle to the
Communion tableremind me of one of the saddest
lines in English poetry, that line of Hardy's in The
Oxen[:][“]Hoping it might be so.["] (151)

“Man goes forth searching for a friend while that
very friend lives within his own heart” (3:1.4; 45).

[cont’d from above] They havelistened and
studied and worried. Others who seem to
be full of aradiant happiness havetalked
to them about their experience.... For
years they have fought God to get it,
hammered on a door that is open, and
sought with burning eyes and weary feet
for atreasure that all the time has been
within their reach (151).

[S]o many people’s religion fails and
shows itself to be a difficult thing,
because of course it is difficult, as Dr.
Maltby would say, if we insist on
‘carrying the thing that ought to be
carrying us,” for, as Samuel Rutherford
said, ‘Religion ought to be the kind of
burden that sailsareto a ship, that wings
aretoabird,’ ... (152).

[cont’d] ...an added power rather than an
added burden (152).

Some people will say to me, ‘ But does not
St. Paul say that the Chrigtian lifeisabattle?
Isnot hisword “fight the good fight”? No!
Hisexhortationis‘ Fight the good fight of
faith’ (153).

Fight the good fight of faith, lay hold on
eternal life, whereunto thou art also called, and
hast professed a good profession before many
witnesses (1 Tim. 6:12).

8 Theworldisfilled with hungry souls

who famishinthevery presence of the bread
of life;

men die searching for the very God who
liveswithin them.

Men seek for the treasures of the
kingdom with yearning hearts and weary
feet when they are all within the
immediate grasp of living faith.

Faithisto religion what sails areto a ship;

it is an addition of power, not an added
burden of life.

There is but one struggle for those who
enter the kingdom,

and that isto fight the good fight of faith.

12
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[cont’d from above] The only battle is
with your doubt that there is a power to

be received, alife to be laid hold on; and
in the first century the writers of the New
Testament could hardly understand why people
insisted on making life such a hard thing, in
struggling to make both ends meet, like those
stricken down with poverty, when within their
reach there were the unsearchable riches of

Christ (153).

[cont’d] The position is as though God
had put a million pounds into a man’s
account and because of his doubts he
would not believe it; and he would not
risk drawing one miserable little cheque
lest it should not be honoured,
complaining meanwhile how hard he
found it to make ends meet (153).

One of the reasons why we think
following Jesusisso hard is perhaps that
we have never clearly realized what the
essential in Christianity is. Inmy view it
is a transforming friendship with Jesus
(150).

X11. 1S THE RELIGION OF JESUS
EFFEMINATE?(165)

[I]t is an amazing thing that, although
Christ wasaman, and though most women
think that no man can ever understand
them, yet no woman has ever felt that
Christ could not understand her most
womanly feelings. Tennyson used to
speak of the man-woman in Jesus, and it
isone of the glorious facts of our religion
that womanhood finds all its ideals
realizedin Him (167).

Thisisaman'sreligion aswell asa
woman’s religion. This is the religion
which has captured the most heroic souls
inhistory ... (171).

... [IIf we are brave enough to follow
where He leads, we shall find that Hisis
the way to true womanhood; His is the
way to manhood: His is the way to life
(172).

The believer has only one battle, and that
is against doubt—

unbelief.

9 In preaching the gospel of the
kingdom, you are simply teaching

friendship with God.

Andthisfellowship will appeal diketo men
and women in that

both will find that which most truly satisfies
their characteristic longings and ideals.
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XIV. THERELENTLESSLOVE OF JESUS
(185)

... We must remind ourselves that He
who(patiently knocksisthe King of Kings,
the Judge of all\the earth, the Lover of
Souls, but a Lover whose love has
relentless, inexorable qualitiesinit besides
those of the* Gentle Jesus: ... | amin such
danger myself of over-emphasizing the
tender and winsome qualities of the M aster
that | want in this chapter to point out that...
(185-86, italics added).

[cont’d] ...Heis not only a Physician who
can use atender touch, but a Surgeon who
can, and may haveto use cold steel (186).

But don't think of love, as least His love,
as something soft and kindly and tolerant
(192-93, italicsadded).

So violent is Jesus sometimes, so stern, so
austere, so surgical, so insistent on reality,
so relentless, so inexorable, that |
sometimeswonder whether, when He said,
‘I am meek and lowly in heart’—astrange
thing to say—it was because He had
definitely to tell them that thiswasHisreal
nature, lest men should gather a wrong
impression from the vehemence of some of
Hiswords (189).

28 Come unto me, al ye that labour and are
heavy laden, and | will give you rest. 29 Take my
yoke upon you, and learn of me; for | am meek
and lowly in heart: and ye shall find rest unto
your souls. 30 For my yoke is easy, and my burden

is light (Matt. 11:28-30).

Your friendship with Him, which | think is
the centre of all Christian experience, will
only be on His terms, and He is a
relentless, inexor able, violent Lover who
lovesusrelentlessly so asto save usfrom
the hard heart and the impenitent spirit,
and that awful death of the soul which
makes us unconscious that we are doing
wrong (193).

XVI. THE RADIANCE OF JESUS(205)

... [T]he bad name the Christian has
got for himself asa person of long faceand
solemn demeanour partly derives from a
picture of Christ which depicted him asthe
Man of Sorrows (207).

Tell my childrenthat

| am not only tender of their feelings and
patientwith their frailties, but that | am also
ruthless with sin

and intolerant of iniquity.

| amindeed meek and humbleinthe presence
of my Father,

but | am equally and relentlessly inexorable
where there is deliberate evil-doing and
sinful rebellion against thewill of my Father
in heaven.

10 You shall not portray your teacher
asaman of sorrows.
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One of the glorious things about the
thinking of this generation is that we are
getting into our mindsamorecompletepicture
of Jesus (207, italics added).

| am not trying to provethat Jesuswasa
humorist, but trying to correct the picture
most of us have of the Man of Sorrows, by
emphasizing the other side, in order that we
may see running through every part of His
lifemanifestationsof aradiant spirit,... (210).

It wasthe Magter’ s purposethat we should
enter into His radiance. ‘ These things have |
spoken untoyou, that My joy may beinyouand
thet your joy may befulfilled’ (213, itdicsadded).

Andif therewasoneword more often on His
lips than another, it was ‘ Be of good cheer.’
That istheword of aradiant spirit (213).

[cont’ d from above] ...of which a sense of
humour isoneof thesigns(210).

Thereisonly oneword for the Christianity
of the New Testament. It is radiant.

You remember how fast it spread. That
speaks for its radiance. It spread like a
glorious infection, not so much taught as
caught. Itwascaleda‘gospel,” which means
‘good news, ... (215).

[cont’d] ...and it spread with theinfectious
power good newsaways has (215).

And for one man to say to ancther, ‘You
must try to be like Christ’ is not a gospel.
You must go and livewith Him. That isHis
gospel, and the greatest transfor ming power
intheworld (154, italics added).

[cont’d from above] The men who
exemplifieditintheir liveswereradiant men.
They revelled inthe new lifewhich that good
news had brought them.... Life could never
bethe sameagain. Lifewasthrilling with new
meaning. Lifewasthrobbingwith new power.
All thingshad become new. They wereradiant
men teaching aradiant religion (215, italics
added).

[repeated] It was the Magter’s purpose thet we
should enter into His radiance. ‘ These things
have | spoken unto you, thet My joy may bein
youandthat your joy may befulfilled’ (213).

Future generations

shall know also the radiance of our joy,

the buoyance of our good will,

and the inspiration of our good humor.*®

We proclaim a message of good news

which is infectious in its transforming
power.

Our religion isthrobbing with new lifeand
new meanings.

Those who accept this teaching are filled
withjoy
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[cont'd from above] Yet it was not because
outward circumstanceswereessy.... It wasdfter
Paul had been five times flogged, stoned, and
three times shipwrecked, that, with one ankle
chainedto aringinthewal of hiscdl and one
wrist chained to aRoman sentry, hewrotefrom
aRomanprison, ‘RgoiceinthelL orddway, and
agan| say, Rg aice (215, itdicsadded).

Rejoice evermore (1Thes. 5:16).

Jesus derived His radiance from three
sources. (1) Hehad no sense of sin. (2) Hewas
doing God'swill. (3) Hewascertain of God....

... Youcanhaveacertainkind of happiness
without these sources, but itisnot deep enough
to stand any of the tests of life or to carry you
through the deep placesof pain. Happinessmay
spring fromthe heds, but radiance only springs
fromtheheart ... (220, itdicsadded).

XVII. THESYMPATHY OF JESUS(225)

Let us look first at three kinds of false
sympathy which Mr. Fearon Halliday has
described in his book Psychology and
Religious Experience (225).

[cont'd] The firdt is an identification with the
sufferer which is neither constructive nor
creative, and which perhaps can best be
described as‘ afellowshipin misery.’ ... Very
often such afalse sympathy includesasubtle
form of self-pity, driving both thesufferer and
the sympathizer to a morbidity which is
disintegrating, pulling the personality down
and not building it up (226, italics added).

A second kind of false sympathy isthat
which is afraid to face the moral issue in
the life of the person suffering. All of us
know how easy itis, if people complain that
they are suffering in any way in mind or
body, to assent to the situation because of
our love of the easiest way out, even
though we can often see that people are
lying down to their troubles instead of
standing up and facingthem (226-27).

andintheir heartsare constrained torejoice
evermore.

Increasing happiness is always the
experienceof all who are certain about God.

11 Teach al believersto avoid leaning
upon the insecure props of

false sympathy.

You cannot develop strong characters out
of the indulgence of self-pity; honestly
endeavor to avoid the deceptive influence
of merefellowshipin misery.

Extend sympathy to the brave and courageous
whileyouwithhold overmuch pity from

those cowardly soulswho only hafheartedly
stand up beforethetriasof living. Offer not
consolation to those who lie down before
their troubles without a struggle.
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Thereisathird kind of false sympathy
which is the projection of ourselves and
our need, our hunger for pity, on to other
people, so that, though we appear to be
giving them sympathy, we are really
sympathizing with ourselves (229).

We ... come to see that a good deal
of what passes as sympathy isreally self-
pity, alove of the easy way in which the
moral issue is shirked, or a pretence of
sympathy in order to win the sympathy
of another (230).

XVIII. THE PRESENCE OF JESUS (243)

... Supposing before your eyesat this
moment the form of Jesus should appear,
speak, disappear. Supposing you went off
for ameal and He appeared again, joined
in the conversation, and disappeared.
Suppose He joined you when you were
speaking to a friend, and then
disappeared. What would happen? ...
Your world would be full of Him.... And
this is what happened to [the apostles
and disciples after the Resurrection].
Peter would never againwalk by Galilee's
lake without Jesus, without being
consciously sure and certain that Jesus
wasthere (247, italics added).

How ... was His presence manifested
to them after He had carried them beyond
the need of vision and voice? | suggest that
it was manifested in four ways: ...

(1) An inward reinforcement of the
personality. | mean by this an inward
strengthening which made a man feel that
he could face any situation that might arise,
certain of coming out on top, certain that
nothing could happen which had any power
to down hisspirit (249)

(2) A transcendent happiness; a kind
of infectious gaiety of spirit which others
caught from those who knew His presence
intheir hearts (250).

(3) A deep serenity of spirit. What is
more needed in these days of hectic rush
than that inward peace, theonly thing Christ
leftin Hiswill, and whichisoneof themarks
of hisPresence? (250-51).

Sympathize not with your fellowsmerely that
they may sympathize with youin return.

12 When my children once become
self-conscious of the assurance of thedivine
presence,

such afaith will expand the mind, ennoble
the soul,

reinforce the personality,

augment the happiness,

deepen the spirit perception,
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(4) An outgoing love. The presence
of Jesus meant, and means, a love that
goes out to all men, to our critics and
enemies, not merely loving the lovable,
no only seeing what is lovable, but,
seeking no reward, a love which is
creative enough to make something
lovableinall men... (251).

Now Jesus never said or implied that
religion was an insurance from
catastrophe >lf_it were, we should be
bribed to be good. Life would lose its
power to educate us. Jesus never said or
implied to Hisfollowersthat His presence
would mean immunity from disaster, nor
does He promise this to us (253, italics
added).

[footnote] 2Cf. Dr. W. R. Maltby: ‘In
the Sermon on the Mount, Jesus promised
His disciples three things—that they
would be entirely fearless, absurdly happy,
and that they would get into trouble (253n).

[cont’d] They did get into trouble, and
found, to their surprise, that they were

not afraid. They were absurdly happy, for they
laughed over their own troubles, and only cried
over other people’s’ (Christ and Human Need,

p. 196) (253n).

[repeated] Jesus never said or implied to
His followers that His presence would
mean immunity from disaster, nor does
He promisethisto us.... Indeed, He rather
impliesthe opposite. To Hisown men He
said that not only wouldordinary dangers
assail them, but that other horrors would
be added just because they were His (253-
54).

Jesusdoesnot say, ‘| will deliver you from
the waters,” but something infinitely
greater—'When you pass through the
waters| shall betheretoo’ (254).

and enhance the power to love and be
loved.

13 Teach all believersthat those who
enter the kingdom are not thereby
rendered immune to the accidents of time
or to therordinary catastrophesof nature.

Believing the gospel will not prevent
getting into trouble,

but it will insure that you shall be
unafraid when trouble does overtake
you.

If you dare to believe in me and
wholeheartedly proceed to follow after
me, you shall most certainly by so doing
enter upon the sure pathway to trouble.

| do not promise to deliver you from the
waters of adversity, but | do promise to
go with you through all of them.

14 And much more did Jesus teach
this group of believers before they made
ready for the night’s sleep. And they who
heard these sayings treasured them in
their hearts and did often recite them for
the edification of the apostles and
discipleswho were not present when they
were spoken.
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ANALYSS

Thefollowing notes are provided to stimulate further
study and discussion.

(1) “Summarized and restated.” Jesus instruction
for teachers and believers is prefaced by the words:
“ Summarized and restated in modern phraseology, Jesus
taught:...” After reviewing the paralldls, we see that an
equally apt, if more cumbersome, introduction would be:
“ Summarized (with dight revisions and supplementation),
and already stated in modern phraseology, Weatherhead
taught: ...

The phrase “Summarized and restated in modern
phraseology” or variationsthereof (e.g. “ Put intothewords
of today, in substance Jesus said
..."18) precede several discourses of
Jesus(e.g. 130:2, 4; 132:1-3; 133:5-6;
144:7;,150:3; 151:3; 1555, 156:5; 178:1).
Rodan’s addresses in Paper 160 are
similarly introduced. My findings
indicate that in about three-quarters
of the cases, thediscoursethat follows
such a preface is based on a modern
text, much as 159:3 is based on Jesus
and Ourselves. The preface can thus
be read, in most instances, as a
message signifying that the passages
to follow are mainly derived from a
recently published book.

“Instruction for Teachers and
Believers’ is composed primarily of
material drawn from ten of
Westherhead's eighteen chapters—
Chapters, 2,3,5,11,12,14,16,17,and
18—and the course of theinstruction
parallels the sequence of these
chapters. The risk of threading together bits of material
drawn from various chaptersisthat the resulting text might
lack coherence. Inthe caseof 159:3, adegreeof discontinuity
is indeed apparent. Paragraphs 2 to 5, deriving from
Weatherhead's similarly themed first and second chapters
(“Jesus’ Respect for Our Personality” and“ Jesus' Concern
for Our Self-Respect”), flow easily; there is a natural
connection between the sentences in each paragraph and
between the paragraphs themselves. But from paragraph 6
to theend of theinstruction, the points seem morerandomly
presented. Paragraph 9, for instance, embraces materia from
three different chapters, and the transition between
sentences is not always smooth. Such rough transitions
characterize other sections in The Urantia Book which
condense and combine material from diverse chapters, e.g.
several sectionsin Papers99to 103.

Nevertheless, 159:3 doeshave an overall consistency
and aunified voice. Thesection's multifaceted nature may
be readily accounted for as the representation of a wide-

Weatherhead’s exuber-
ant testimonies about
Jesus are transformed
intoinstructionsgiven by
Jesus. Toaccomplishthis
change of voiceand per-
gpective, the author dis
tills Weatherhead's dis-
courses into a series of
pithy injunctionsand as-
sertions expressed with
master ful authority.
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ranging evening discussion during which Jesus “gave
expression to the principles which should guide those who
preach truth ....”

(2) The voice of Jesus. Weatherhead's exuberant
testimonies about Jesus are transformed into ingtructions
given by Jesus. To accomplish this change of voice and
perspective, the author distills Weatherhead's discourses
into a series of pithy injunctions and assertions expressed
with masterful authority: “Always respect the personality
of man...,” “Donot apped tofear, pity, or meresentiment...,”
“Makenot themistakeof...,” “Takecarethat youdonet...,”
“Tell my childrenthat...,” “You shdl not....,” “Teachal
believers that...,” etc. One obvious advantage of such a
digtillation is its effective brevity; the taut, pointed prose
makes the points themselves more
memorable. Onedrawback istheloss
of nuance and context.
Weatherhead's illustrations of his
themes, noneof which appearin159:3,
are helpful and often humorous; he
candidly recognizes how difficult it
can be for us to follow the way of
Jesus and offers inspiring examples
of people doing so in modern life. It
would not be accurate, therefore, to
characterize The Urantia Book's
gleaning of Weatherhead as
separating the wheat from the chaff,
or as appropriating only the “best”
or “highest” of hisinsights. Thecase
is rather that Weatherhead's
illustrations are unnecessary to Part
IV as a whole; “The Life and
Teachings of Jesus’ is aready rich
with examplesof peopleexperiencing
the challenges and blessings of
Jesus' teachings.

The conversion to the voice of Jesus is effected by
other meansaswell. Inseveral casesasimpleshift fromthe
third persontothefirstisall that isnecessary. For example,
Weatherhead's “ Jesus will stop at nothing to give a man
back his sdlf-respect” is changed to “1 will stop at nothing
to restore sdlf-respect to those who have logt it...."

Another means is to shift the time sense, with Jesus
prophesying to his students about the more advanced
mentality of future generations (i.e. Weatherhead's
generation). Paragraph 6's “ Sometime the children of the
kingdom will realize....” and paragraph 10's “Future
generations shall know....” both correlate with statements
made by Weatherhead about the difference between ancient
and contemporary ways of thinking. Where Weatherhead
looksback to the ancient past, Jesus projectsinto thefuture.

Another time-related modification occursin paragraph
4, where Weatherhead's modern-sounding word,
“unemployment,” is changed to the less period-specific
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“idleness.” Similarly, Weatherhead’s observation in
paragraph 8, “[T]here are thousands of wistful, lovable
peoplein our Churches,” isuniversalized to “ Theworld is
filled with hungry souls....”

One of the more puzzling results of the conversion is
that Jesus expresses New Testament sayings not known to
have been made by him during hisministry. For example, in
paragraph 2 Jesussays, “ Remember that | havesaid: ‘ Behold,
| stand at the door and knock...."” This saying, as Bible
students know, occursonly inthe Book of Revelation andis
attributed to Jesus after hisresurrection. Nor isit recordedin
the papers that precede Paper 159. This lack of an earlier
citation does not rule out that Jesus had previoudy used the
saying, of course. Another exampleisin paragraph 8 where
Jesus says, “There is but one struggle for those who enter
the kingdom, and that is to fight the good fight of faith.”
“Fight thegoodfight of faith” occursin Paul’sletter to Timothy
and is commonly thought to be origina with Paul. But the
incorporation of post-Jesus New Testament passages is by
no means unique to 159:3. Both Ganid's “Our Religion”
(131:10; 1453-54) and Jesus “Lessonon Sdf-Magtery” (142:2;
1609-10), for instance, borrow heavily from such passages.

Another result of the conversion is a significant
theological shift, as Weatherhead' s Jesus-centrism” gives
way to Jesus emphasis on the Thought Adjuster. As stated
in his preface and indicated by the book and chapter titles,
Weatherhead's sole inspirationa focus is Jesus. In 159:3,

20

EESPECT FOR OUR PERSONMALITY &1
Mim. S0 crewds siiged soend Hiz, ssd soald
Bave died for B, {nhers " 0 WERVE
Mheir corpotale s r ivdo & net
MITRE Ao Lo T [emin knew
Bl woreld hapg Ax Ho midd. He come ot 1o
being the peace of smiug, sell-sazisiml complacency,
But the eword of divishon thai devers sofetises the
mieal elose-kzik inbmacies of ko¢ Knowledpe of
Blese facie, and respect for Bies’s perscaaldy, mada
Him siand sway from men in o way that somelimes
Bppears [0 w8 erusking oc oold. Iz omalicy, He is
makizg reverssi o far 1he sanelitic of homsn
e and the froslom of boman chinee.

I_Tu.m. thindly, 8o the methed of mental superiority.
How sary 1t would Bave boen for [eses 1o fake &
BAtRods expresed in the words of thess who sy
08 i, " Wel 1 know beider 1y dot M “I;:
M not have Broughi po bear va Hes dollowens sech

mrmrmae vy b ol vl thal ey would laer
s meqiiolly veulie 1o soquiessa in aaything elss
Hie will, or in any oi wiy but Hin way §
B meil lnpresive o solice thal Jems sevi
e men's minds by the s weight of argp
I, which they bnd no crained fecelty fo dis-
Je ot co-sidinite with Ele et of {heir mental
and. | Ble Jed chem quielly siep by 'step,
Mk the mind could always kol bedk and e
sieps Ik had raken. Qv i the differssce betwesp
wharled irdn 2 mew expericnce by is ccalsinr
walking quicily upsizine, As Dr. Malchy bes

F, MEfL 10 % ¥ o

even though the discussion at Edrei takes place after the
Transfiguration, Jesus presents himsalf as “your teacher”
and not as the focus of worship or as a modd for living.
Rather, inparagraphs2, 6, 8, and 12 he pointstotheindwelling
divine spirit as the individual’s guiding light. Further, in
paragraph 9, Weatherhead's comment that Christianity is
“atransforming friendship with Jesus’ is counterpointed
by Jesus assertion that “In preaching the gospel of the
kingdom, you are simply teaching friendship with God.”

(3) The Art of Culling and Paraphrasing. At first
glance, the 17-page paralel chart appears to be nothing
morethan an exhibit of plagiarism. But acloser anaysisof
theparallel sreved sthat the author of 159:3, far frombeing
either alazy plagiarist or amereworkmanlike paraphraser,
practiced arareeditorial art that required highintelligence,
creativeimagination, discrimination, and discipline.

Though ignoring standard citation procedures, the
author doesappear to have conscientioudly followed aself-
prescribed set of rules of restatement. These rules seem to
have entailed the scrupulous adherence to the trend and
substance of the sourcetext while, at thesametime, revising,
supplementing and otherwise adjusting the culled materia
when deemed necessary. As the author explains in the
Acknowledgment: “Although | have sought to adjust the
verbal expression the better to conform to our concept of
thered meaning and thetrueimport of the Master’slifeand



teachings, as far as possible, | have adhered to the actua
human concept and thought patterninal my narratives.”*

In most of the paraphrases adhering and adjusting
go hand in hand and it is usually impossible to identify a
pureexampleof either. But aprovisiona digtinctionwill be
made here for the purpose of analysis.

(a) Adherence. Though nearly every sentencein 159:3
derivesfrom passagesfrom Jesusand Oursalves, thereisnot
asinglecaseof aword-for-word lifting of an entire sentence.
Rather the author has, in several cases, borrowed clauses
and other word-clusters. Some examples are: “righteous
cause,” “psychicforce” “mentd superiority,” “pride, conceit,
and [or] arrogance,” “restore ... sdlf-respect,” “sailsaretoa
ship,” “infectious.... power,” “fdse sympathy.”

Moreobliquely, asingle shared word servesto mark a
parald, asfor examplethe“victory”/“victories’ couplingin
paragraph 2, the “generation”/“generations’ coupling in
paragraph 10, and the “obligation”/“ obligations’ pairing in
paragraph7.

The constientious attempt toimport Westherhead' swords
results, in acouple of cases inacomplex pardld inwhich two
different passages from Weatherhead supply components of the
corresponding Urantia Book passage. For example, inparagrgph
10, the second hdf of the sentence “We prodaim amessage of
good news which is infectious in its transforming power” is
condructed from two widdly separated passages in Jesus and
Oursaves Other artful combinationsoccur whenapassagefrom
Wesetherhead isjoined with apassagefrom the Bibleto construct
The Urantia Book's corresponding
sentence, asinparagraph 10's“andinther
heartsarecondrainedtoregoiceevermore”

Weatherhead's “ Jesus never crushed men’'s minds by the
sheer weight of argument” isrevisedto“Man'smindisnot
to be crushed by themereweight of logic,” andin paragraph
8, where “sought with burning eyes and weary feet” is
modifiedto“seek ... withyearning heartsand weary feet.”

An instance of brilliant punning occursin paragraph
8 as well, where Weatherhead's image of thousands of
churchgoers wistfully “walk[ing] up the aisle to the
Communiontable’ ischanged to“ hungry soulswho famish
in the very presence of the bread of life.”

Theauthor isascomfortableand skilledin condensing
as in daborating. Examples of condensing are found in
paragraph 7, where Weatherhead's musings on the states
of mind of theworldling and thekingdom beiever aredistilled
to“Tothosewholivequitewhally within either realm, there
is little conflict or no confusion...,” and in paragraph 9,
where his discussion of the appedl of the religion of Jesus
to both sexes is summarized as “both will find that which
most truly satisfiestheir characteristiclongingsandideals.”

Anexampleof daborating occursin paragraph 3, where
Weatherhead's “do praise him for other qualities he
possesses’ isrestated moreformally as* remember dso to
accord generous recognition for the most praiseworthy
thingsin their lives.”

(4) Supplementations and Departures. The vast
majority of the paraphrases pivot on the Weatherhead
passagesin such away that the revision managesto preserve
his origina point. In these cases, any
supplementations that occur act as
grace notes to enrich Weatherhead's

Thefew casesof verbd inficities
in 159:3 result from this attempt to
preserve and combine Weatherhead's
words, as in the redundancy of “1 am
equaly and relentlesdy inexorable’ in
paragraph 9, and the oxymoronic
“ordinary catastrophes of nature” in
paragraph 13.

A case of structural and
conceptua adherence combined with

As Samuel Rutherford
said, “ Religion ought to
be the kind of burden
that sails are to a ship,
that wingsaretoabird,
an added power rather
than an added burden.”

observations. For instance, in theright
column of paragraph 1, “or overawed
by shrewd eloquence’ is appended to
the Weatherhead-paralleling clause,
“Man’s mind is not to be crushed by
themereweight of logic.” Inparagraph
3, asmilar gppending occurs. “Itisthe
purpose of this gospel to restore self-
respect to those who have logt it and
to regtrain it in those who have it.”

verba adjustment occurs in paragraph
9: Weatherhead's “He is not only a
Physician who can use atender touch,
but a Surgeon who can, and may have to use cold stedl” is
counterparted with“1 amnot only tender of their fedingsand
patientwiththeir frailties but ... | amdsoruthlesswithsin.”

(b) Adjustment. Every parallel row offers an
opportunity to appreciatethe author’slinguistic nimbleness
and versatility in paraphrasing.

In afew cases, the paraphrase is made by asimple
substitution of synonyms, as when Weatherhead's
“depicted him as the Man of Sorrows’ is replaced by
“portray your teacher as a man of sorrows’ in paragraph
10. More often the adjustments are more creetive, and ina
couple of cases playfully so, as in paragraph 1, where
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In this section, only one
sentence introduces a thematic
supplementation—"“Make your
appeals directly to the divine spirit that dwells within the
minds of men” (paragraph 1). Up to this point in the
paragraph, the author has followed Weatherhead's points
about where and how not to make one's appeals; but when
Weatherhead fails to suggest exactly where to make the
appeals, The Urantia Book fills the void, and in doing so,
refers back to similar statements made in previous papers
about theindwelling spirit to which Jesusdirectly appealed.
Indeed, Part 1V’ sreferences to the Thought Adjuster occur
asthematic supplementsin many sectionswhich draw from
modern source books, whose authors have vaguer notions
about our spiritual endowments.



The only case in 159:3 of a direct and
contrary departure from Weatherhead's line of
thinking is in paragraph 4. Here, Weatherhead
acceptsunemployment asasad fact of lifewhich
sometimes can only be remedied by
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believers as well, many of whom livein first-
world countrieswherejob placement counselors
havelong been part of the economic landscape?

(5) Human Sources. In theintroduction to

unemployment compensation (see endnote 13). _ _ thisartideitwasmentionedthet “ ardatively smal
In the right column, Jesus entertains no such | F& fess & oasny number” of books appear to have been used in
possibility, indisting rather that one's brethren Wil DPEM W preparing “ The Life and Teachings of Jesus.” Is
should be admonished “to keep busy at their VR, thereadiscrepancy, then, withtheauthor’'sclaim
chosen tasks” and instructing the kingdom BOARDING PASS that “ over two thousand human beings” provided
believer to* put forth every effort to securework | NN | 5 cc material ? Not necessarily. Jesus and

for those who find themselves without
employment.” The first clause has a dubious paralld in
Weatherhead's prescription, “If you are a cobbler, be the
very best cobbler you can be.” The second clause is
reminiscent of Jesus’ unceasing effort, during the
Mediterranean tour, to find a job for the oldest son of a
recently widowed womanwith fivechildren (132:6.2; 1465).
Oneisledtowonder how literaly Jesus' instruction to the
kingdom believer to “ put forth every effort to secure work
for those who find themselves without employment” isto
be taken. Is this instruction meant to be understood as
applying only to Jesus' contemporaries or to modern

Ourselves is the conduit of several source
authors besides Weatherhead himself. Among those cited
by Weatherhead in the passages used in 159:3 include:
William M cDougall, aScottish psychol ogist well-respected
at the time; a Professor Drummond (probably libera
Christian professor Henry Drummond, author of the
influential Natural Law in the Spiritual World); Samuel
Rutherford; the Apostle Paul; Fearon Halliday; and
Westherhead's mentor, Dr. W. R. Maltby. Other source
books similarly cite ancient and contemporary God-
knowing men and women whose insights are faithfully
and creatively brought to bear in the pages of Part V. m

ENDNOTES

! Ledie D. Weatherhead, M.A., Jesus and Ourselves: A
Sequel to* The Transforming Friendship’ (London: The Epworth
Press, 1930).

2 From “100 Years of Revelatiion—A Historic Perspective:
The 50th Anniversary Commemorative History of Urantia Foun-
dation” (compiled by Barbara Newsom, Carolyn Kendal, and
Urantia Foundation staff): “On February 11, 1924, Machiventa
Melchizedek announced to the contact group the plan to initiate
the Urantia Papers. This was the first time the Contact Commis-
sion learned of the project, athough the Revelatory Commission
had been planning The Urantia Book sincethe MiddleAges’ (p. 6).

8 From acopy of the original, unpaginated manuscript of Dr.
William S. Sadler’s “History of the Urantia Movement”: “The
first three parts [of the Urantia Papers] were completed and
certified to usin A.D. 1934. The Jesus Papers were not so deliv-
eredtousuntil 1935.” Thisstatement, assigning 1934 astheyear
Part 111 was completed, disagrees with The Urantia Book's own
statement, on p. 1319, that Part 111 was “indited . . . in the year
A.D. 1935 of Urantiatime.” In any case, Sadler indicates that
Part 1V appeared one year after the first three parts.

4 Kenneth Cauthen provides an excellent introduction to
the history and themes of American religious liberalismin his
TheImpact of American Religious Liberalism(New York: Harper
& Row, Publishers, 1962).

5 Page9.

6 Page 19.

"Page 16.

8 Kenneth Slack in aletter to the Archbishop of Canterbury,
30 September 1958. Quote found in December 2000in an article
by Dr. Lynne Price of the University of Birmingham describing
the L eslieWeatherhead Collection. The Internet siteonwhichthe
article appeared was deactivated in January or February 2001.

°1bid., Dr. Lynne Price.

10 Matt 17:24: “And when they were come to Capernaum

...." Mk 9:33: “And they came to Capernaum.”

1 Compare the verbal similarity between “the loss of self-
respect often ends in paralysis of the will” and the following
passage from Weatherhead's Psychol ogy in Service of the Soul:
“Confession isfor many the only way of getting back that lost
sense of power. Unlesssin is confessed it produces a brooding
disposition characterized by great depression; by the paralysis
of further effort. . . .” (italics added).

12 Compare “It is the purpose of this gospel to restore self-
respect to those who have lost it and to restrain it in those who
haveit” with Matt 23:12: “ And whomsoever shall exalt himself
shall beabased; and hethat shall humblehimself shall beexalted.”

18 Commenting on Britain's Depression-era policy of unem-
ployment compensation, Weatherhead states: “A lot of fun has
beenmadeinregardto‘thedole,’ and probably in many casesit has
been misused. But | do plead with Christian people not to regard it
asakind of national charity, but rather toregardit asaretainingfee
paid to worthy men and women whom society would be glad to
use but for the rottenness of the economic conditions prevailing,
for whichinasenseweareall responsible. .. .” (45).

4 The website www.keswickconv.com describes Keswick
as an annual two-week convention that provides and promotes
“[d]epth of insight into the Bible, depth of insight into human
nature and the commitment to pass on those insights with clar-
ity, compassion and power.” Theconventionisheld at Keswick,
Cumbiria, inthe heart of England’slake district. The year 2001
marks its 125th year of operation.

5 Compare “Future generations shall know also the radi-
ance of our joy, the buoyance of our good will, and the inspira-
tion of our good humor” with asimilarly constructed sentence
inWeatherhead: “ Jesusfills[life] with the sunshine of Hisglory,
the radiance of His abiding presence, and the strength of His
ineffablepeace” (143).

16 130:7.3; 1439.

17121:8.12; 1343. Italicsare mine.
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